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This Unique Bible Is for YOU!

The Catholic Youth Bible® (CYB) is fi lled with things that will 

make it easier for you to understand the Bible’s message. The authors, 

editors, designers, and artists involved in creating its special features 

were focused on you — a young person seeking answers to life’s 

important questions. The CYB can be a true companion, helping you 

fi nd the answers you seek and perhaps raising new questions along 

the way. It will help you see yourself in God’s image and likeness…

a vital part of God’s saving work in the world.

Welcome!
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What Makes this Youth Bible CATHOLIC?
For starters, its introductions and articles reflect Catholic inter-

pretation of the Bible and make connections to Catholic beliefs and  

traditions. In addition, this Biblecontains all seventy-three books  

and letters that form a complete Catholic Bible, seven more than  

most other Bibles (see “The Case of the Missing Books,” near  

Tob 1:16). Does this mean that other Christians cannot use The 
Catholic Youth Bible? Not at all. When it comes to the Scrip-

tures, Christians from all cultures and denominations have more in 

common than they have differences.

As You Use this Bible, keep in mind two important points. 

The first is that the Bible is for everyone. Wherever you are in your 

relationship with God, the Bible can speak to you. The articles in 

the CYB invite you to consider what the church teaches about God’s 

message in the Bible, whether you are a committed Christian or a 

searcher with lots of questions.

The second point is that all the special features in The Catholic 
Youth Bible are designed to encourage you to read the Bible 

itself. It is the Bible’s stories, poems, prophecies, and letters that 

carry this central message: God desires a loving relationship with 

us. The special features of this Bible can help you understand God’s 

message. But it is God’s word in the Bible that 
can CHANGE YOUR LIFE!

vii



The Catholic Youth Bible is loaded with special features to help make it easier 

for you to read and understand the Bible. Here is a list of 

some of those features and where to fi nd them.

SECTION INTRODUCTIONS
Each major section of the Bible (the Pentateuch, the 

historical books, the wisdom books, the prophetic 

books, the Gospels and the Acts of the Apostles, and 

the Letters and Revelation) begins with background 

on the books in that section.

BOOK INTRODUCTIONS
Introductions at the beginning of most books (sometimes 

two or three books share a single introduction) give insight 

into each book’s central message and an overview of its 

contents.

COLOR INSERTS
The fi ve sections of color inserts cover how to read and study 

the Bible; how to pray with the Scriptures; how to apply bibli-

cal principles to daily life and six saints who illustrate the prin-

ciples, including a list of the seven principles of Catholic social 

teaching; photos and charts highlighting biblical people, places, 

and events; and an overview of Catholic practices and prayers.

The “Live It!” articles apply the Bible’s messages to situations you may be facing 

now or will face in the future.

The “Pray It!” articles can help you use the Bible for personal 

prayer. They show the biblical basis for the prayer and sacramental 

life of the Catholic Church.

The “Did You Know?” articles provide background from biblical scholars 

to help you understand the culture and traditions of 

biblical times, or the Church’s interpretation of certain 

passages.

viii
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The name Pentateuch literally means “five-part writ-

ing.” Thus, the Pentateuch is the first five books 

of the Old Testament: Genesis, Exodus, Leviticus, 

Numbers, and Deuteronomy. These books are spe-

cial to Jewish and Christian believers because they 

are God’s word, reveal who God is, and tell of the 

origins of God’s People and their unique relationship 

with God—sometimes called salvation history. They 

are the blueprint needed for properly understanding 

the rest of the Bible. The Pentateuch introduces 

the idea of a single God who is responsible for all 

creation. It also tells that this God is active in the 

world and in the lives of its people, and that the Is-

raelites have been called into a special relationship 

with this God.
One of the central elements of the special rela-

tionship between God and the Israelites described 

in the Pentateuch is the Sinai Covenant. A cov-

enant establishes a new relationship between two 

parties and is marked by a solemn promise, where 

both parties agree to fulfill certain obligations. The 

Sinai Covenant is the most famous one between 

God and Israel, with Moses as the mediator, which 

you will read about in Exodus. In Genesis, you will 

read about the covenant God makes with Noah, 

Abraham, and Jacob, which lead to the Sinai Cov-

enant.
Reading the Pentateuch is like appreciating a 

fine tapestry. When you view a tapestry from the 

front, all the threads combine to make a beautiful, 

coherent image. In the same way, an overall look at 

the covenant, stories, and laws in the Pentateuch 

combines them to form a picture of the love rela-

tionship between God and the people of Israel. A 

close look at the back of a tapestry shows a more 

chaotic mix of colors and yarn. So too a closer look 

at the writings in the Pentateuch reveals not one 

story but many.Biblical scholars speak of four primary sources 

for the stories and traditions in the Pentateuch. 

The sources reflect four different schools of 

thought about Israel’s relationship with God. For 

convenience, each source is referred to as an in-

dividual author.
The Yahwist used Yahweh as God’s name. This 

writer focused on the southern kingdom of Judah, 

used lots of stories, emphasized God’s closeness 

to humanity, and portrayed God acting as a human 

person.

H ave you ever been late to a movie? You probably spent a few minutes 

trying to figure out what you missed and hoped it wasn’t too important to 

the plot. Like the first crucial minutes of a movie, the five books of the Penta-

teuch set the stage for much of what happens in the rest of the Bible. If you 

don’t know the people involved and their wonderful stories, when you read later 

books, you might find yourself asking: What’s going on? Why is he doing this? 

What does she mean by that?

the Pentateuch

Introduction to
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Genesis gathers together inspired stories and traditions that reveal Israel’s under-

standing of God’s nature and purpose, and the beginning of the Israelites’ special 

relationship with God. Genesis has two main sections. The first section (1:1—

11:32) contains some of the Bible’s most memorable stories about Creation and 

the effect of sin. Chapters 1–2 tell two accounts of Creation that portray the 

beauty and wonder of the natural world and emphasize the goodness and harmony 

that God intended in Creation. Creation culminates in human beings, made in God’s 

own image. Those human beings, symbolic of us all, live in a wonderful garden in 

harmony with God, Creation, and each other. But 

in chapter 3, sin enters the world, and as a result, 

Adam and Eve will experience separation, suffering, 

and ultimately death.And first sin spreads, first to the family (Cain and 

Abel in chapter 4), then to all society (Noah and the 

Flood in chapters 6–9). Even after the Flood and 

God’s covenant with Noah, the story of the tower 

of Babel demonstrates that sin pits nation against 

nation. As you read these chapters, remember 

that they were written not as historical accounts or 

scientific explanations but as inspired stories that 

share a faith perspective and teach important reli-

gious truths.
The second section of Genesis (12:1—50:26) 

tells the story of the origins of the Israelite people. 

The story begins with Abraham and Sarah (original-

ly called Abram and Sarai) and continues with Ish-

mael and Isaac and with Isaac and Rebekah’s chil-

dren, Esau and Jacob. Genesis ends with Joseph, 

one of Jacob’s twelve sons, cleverly saving Egypt 

and Israel from famine. This section introduces the 

covenant God makes with Abraham and the Israel-

ite people and reminds the reader that God’s plans 

will overcome human sin and weakness.

Quick FactsPeriod Covered: The stories 
in the first eleven chapters 
are primeval history. Genesis 
12:1—50:26 covers the period 
of the ancestors, or patriarchs 
and matriarchs (from 2000 to 
1500 BC).
Inspired Author: Stories were 
gathered from the oral tradi-
tion of tribal peoples in the pe-
riod around 1225 to 1000 BC 
(see Introduction to the Penta-
teuch).
Themes: the goodness of Cre-
ation, human responsibility, the 
effects of sin, covenant, God’s 
bringing good out of evil

At a Glance
1:1—11:32. the creation 
of the world and human 
beings by God

12:1—50:26. stories of 
the ancestors (matriarchs 
and patriarchs) of Israel

Displays of awesome cosmic power, tender love stories, tearful family re-

unions, and tales of deceit, rape, murder, and worldwide destruction. Does 

this sound like the script for next summer’s blockbuster movie? No, it’s the Book 

of Genesis! It is the story of how a world created for love and harmony goes astray 

because of human sin. Through it all, God is at work, forming a people to restore 

what was lost.
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Did You Know?

Special Features
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The “Introducing . . .” articles give a quick introduction 

to the lives of important biblical people.

The “Catholic Connection” articles are full-page articles 

that show the biblical basis for many Catholic Christian beliefs 

and practices.

The “Cultural Connection” articles explain how people in 

different cultures have understood and lived out God’s revela-

tion in the Bible. The articles represent many of the diverse 

cultures that have found their home in the United States.

These articles focus on the seven principles of Catholic 

social teaching and help the reader to understand their 

biblical basis.

WHERE DO I FIND IT?
Several indexes are located at the back of the Bible. The first index helps you locate 

Bible passages on events, people, and teachings of Jesus. The second index helps 

you find Bible passages related to Catholic teaching. The third index helps you find 

Bible passages related to each sacrament. The fourth index helps you find Bible 

passages related to life and faith issues. The fifth index leads you to articles on 

specific topics.

STUDY AIDS
A calendar of the Church year and Sunday readings, a glossary of Scripture-related 

terms, color maps, pictures, and a timeline are found at the back of the Bible. 

The timeline and maps will help you locate where and when different biblical events 

occurred.

ix

   Catholic
  Connection

 Cultural
Connection

 Catholic
Social Teaching

ntroducing...
ntroducing...



The Bible developed in the midst of great cultural diversity. In fact, the Bible 

was originally written in at least two languages, Hebrew and Greek. The people of 

the Old Testament were infl uenced by Arabic, Egyptian, and other Middle Eastern 

cultures that surrounded them. Later, they and the early Christian church were 

infl uenced by the Greek and Roman cultures. In the Bible, God is revealed as the 

God of all nations and all cultures.

As the Word of God, the Bible’s core message of God’s love for human beings 

speaks to people of any culture. That is one reason the Bible has been translated 

into more languages than any other book in the world. Christians also believe that 

God is at work in the lives of people of every culture, whether or not they have been 

formally introduced to the Christian message. Listening to other cultures’ experi-

ence of God can deepen Christian people’s appreciation of God’s message present 

in the Bible.

We also live in a multicultural world. The Catholic Youth Bible responds 

to this reality in two main ways. First, all the articles attempt to speak in a way 

that people of all cultures can appreciate and understand. Second, some  articles 

have been specially written to represent distinct cultural perspectives. Most of 

these articles represent African American, Asian American, Hispanic and Latino, 

and Native American perspectives. The revised edition of The Catholic Youth 
Bible, Third Edition also includes additional articles representing cultural per-

spectives from around the world. 

All the articles share cultural experiences and traditions, religious symbols, 

prayers, and poetry, and they connect all these elements to the Bible. If you would 

like to read  articles from one of the four major cultural perspectives mentioned 

above, the subject index contains entries for those.

The cultural perspectives represented in The Catholic Youth Bible are a 

small sampling of the many unique cultures in the world. Because of space restric-

tions, articles on many cultures could not be included. Despite these limitations, 

the multicultural articles can deepen your  appreciation of the Bible’s message and 

of the rich ways different cultures live that message. 

The Bible Is
Multicultural

x



Jn 3:16–17

The Catholic Youth Bible has several aids to help you locate references to 

Bible books and the Bible’s special features. The contents on pages iv–v will be your 

main guide in locating the different books and features. However, the last page in 

the color section (facing the back cover) lists all the Bible books alphabetically and 

gives their abbreviations and beginning page numbers. You will fi nd this a useful 

and easy-to-locate guide. Also, the section “Where Do I Find It?” offers several 

types of indexes to help you locate specifi c passages and articles.

Throughout The Catholic Youth Bible, there are many references to 

specifi c Bible passages. These references are given in shorthand form, such as 

Jn 3:16–17. The initial letters are the abbreviation for (or, in a few cases, the full 

name of) the Bible book. The number before the colon stands for the chapter, and 

the number(s) after the colon stands for the verse(s). So Jn 3:16–17 refers to the 

Gospel According to John, chapter 3, verses 16 to 17.

Most of the articles end with a citation identifying the Bible passage the article is 

based on. It is important to read the passage before reading the article.

Navigating
The Catholic Youth Bible

xi

Name of Book

Chapter

Verse(s)



This Catholic edition of the New Revised Stan-

dard Version of the Bible has been authorized 

by the National Conference of Catholic Bishops 

in the U.S.A. and by the National Council of 

the Churches of Christ in the U.S.A. It has re-

ceived the ecclesiastical approval of the Catholic 

Bishops of both the United States and Canada. 

The undersigned, who prepared this edition, 

is a member of the Revised Standard Version 

Bible Translation Committee as well as an ac-

tive member and past president of the Catholic 

Biblical Association of America.

Roman Catholics are already familiar with 

the accuracy and elegance of the New Re-

vised Standard Version, first published in 

1990. It has previously appeared in two ma-

jor types of edition: an edition of the Old 

and New Testaments alone, the Bible of most 

Protestants; and an edition of the Old and 

New Testaments with the Apocryphal/Deu- 

terocanonical Books placed between the two 

Testaments. The text of the latter edition re-

ceived the Imprimatur (official approbation) of 

the United States and Canadian Catholic Bish-

ops. The New Revised Standard Version is truly 

an ecumenical translation, for it was produced 

by Roman Catholic, Eastern Orthodox, Protes-

tant, and Jewish scholars. Because of this Catho-

lic presence no change in the translation was re-

quested for this edition. The only exceptions are 

the Book of Esther, which exists in two different 

forms that are explained below, and the Book 

of Daniel, which includes the deuterocanonical 

portions that are listed below.

Regarding the number of the books of the 

Old Testament canon and their arrangement, 

however, Protestants and Jews on the one hand, 

and Roman Catholics and Orthodox Christians 

on the other, hold different beliefs. From the 

time of the Reformation in the sixteenth cen-

tury, Protestants have adopted the Jewish canon 

of the Old Testament, which was established by 

the rabbis at the end of the first century of the 

Common Era. This canon includes only those 

books that were written in Hebrew and Aramaic. 

In addition to these books, however, Roman 

Catholics, following the ancient tradition of the 

Christian church, also hold the Deuterocanoni-

cal Books of the Old Testament to be sacred and 

inspired, and therefore canonical. Protestants 

and Jews call these books Apocrypha, a word 

that means “hidden or concealed,” an inappro-

priate title for works that were part of the Greek 

Old Testament (the Septuagint) from pre-Chris-

tian times. The Roman Catholic canon, which 

was fixed by the time of the Council of Hippo 

in 393 and reaffirmed by the two Councils of 

Carthage in 397 and 419, was formally defined 

by the Council of Trent in 1546. This canon 

contains seven Deuterocanonical Books: Tobit, 

Judith, the Wisdom of Solomon, Sirach (the 

Wisdom of Ben Sira, also known as Ecclesias-

ticus), Baruch including the Letter of Jeremiah 

as chapter 6, and 1 and 2 Maccabees; and ex-

tra portions of two other books: the Additions 

to Esther; and the Prayer of Azariah and the 

Song of the Three Jews inserted between verses 

23 and 24 of Daniel 3, Susanna as Daniel 13, 

and Bel and the Dragon as Daniel 14. Over and 

above these books and extra portions, the Bible 

of Greek and Slavonic Orthodox Christians in-

cludes 1 Esdras, the Prayer of Manasseh, Psalm 

151, and 3 Maccabees. The Slavonic Bible also 

contains 2 Esdras, and an appendix to the Greek 

Bible includes 4 Maccabees.

Several of the Deuterocanonical Books were 

written originally in Hebrew or Aramaic, the 

rest in Greek. More than two-thirds of the Book 

of Sirach is now extant in Hebrew, and four frag-

ments of the Book of Tobit in Hebrew and Ara-

maic were recovered from Qumran Cave IV. It 

seems certain that Judith and the additions to 

Daniel were also written originally in Hebrew. 

Hebrew is the original language of the prose 

parts of Baruch; the poetic parts were composed 

in Greek. The Wisdom of Solomon was written 

completely in Greek. The original language of 1 

Maccabees was Hebrew while 2 Maccabees was 

composed in Greek.

Preface  
to the NRSV: Catholic Edition
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The Book of Esther has two different forms: 

the short Hebrew original; and the longer Greek 

version that contains one hundred and seven 

additional verses comprising six distinct por-

tions, A through F. It is the translation of the 

entire Greek version that appears in the Deu-

terocanonical section of the New Revised Stan-

dard Version. In this Catholic edition, however, 

the translation of the Greek portions has been 

inserted at the appropriate places of the trans-

lation of the Hebrew form of the book. Some 

of the Greek portions apparently had a Hebrew 

origin; the others were written in Greek.

What is distinctive about this Catholic edi-

tion—as well as every other edition published 

by Roman Catholics—is that the Deuteroca-

nonical Books and portions are placed in their 

proper order among the other books of the Old 

Testament. Thus, Tobit, Judith, the long form 

of Esther, and 1 and 2 Maccabees are found 

among the so-called historical books directly 

after Nehemiah. The Wisdom of Solomon and 

the Book of Sirach follow after the Song of 

Solomon among the wisdom books. Because 

Baruch, the well-known secretary of Jeremiah, 

is said to be the author of the work that bears 

his name, the book is placed after Jeremiah 

and Lamentations. This order of books comes 

from the Latin Vulgate translated by St. Jerome 

in the late fourth and early fifth centuries. It is 

essentially the same order as that found in the 

fourth-century Codex Vaticanus, one of the old-

est extant manuscripts of the Septuagint.

Roman Catholics will welcome this edition of 

the New Revised Standard Version of the Bible 

for personal reading and study as well as litur-

gical usage. Based on the latest manuscript dis-

coveries and critical editions, it offers the fruits 

of the best biblical scholarship in the idiom of 

today while being sensitive to the contemporary 

concern for inclusive language when referring 

to human beings.

ALEXANDER A. DI LELLA, O.F.M.
Andrews-Kelly-Ryan Distinguished Professor of Biblical Studies

The Catholic University of America

September 30, 1992

Feast of St. Jerome
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This preface is addressed to you by the Commit-
tee of translators, who wish to explain, as briefly as 
possible, the origin and character of our work. The 
publication of our revision is yet another step in the 
long, continual process of making the Bible avail-
able in the form of the English language that is most 
widely current in our day. To summarize in a single 
sentence: the New Revised Standard Version of the 
Bible is an authorized revision of the Revised Stan-
dard Version, published in 1952, which was a revi-
sion of the American Standard Version, published in 
1901, which, in turn, embodied earlier revisions of 
the King James Version, published in 1611.

In the course of time, the King James Version 
came to be regarded as “the Authorized Version.” 
With good reason it has been termed “the noblest 
monument of English prose,” and it has entered, 
as no other book has, into the making of the per-
sonal character and the public institutions of the 
English-speaking peoples. We owe to it an incalcu-
lable debt.

Yet the King James Version has serious defects. By 
the middle of the nineteenth century, the develop-
ment of biblical studies and the discovery of many 
biblical manuscripts more ancient than those on 
which the King James Version was based made it 
apparent that these defects were so many as to call 
for revision. The task was begun, by authority of the 
Church of England, in 1870. The (British) Revised 
Version of the Bible was published in 1881–1885; 
and the American Standard Version, its variant em-
bodying the preferences of the American scholars 
associated with the work, was published, as was 
mentioned above, in 1901. In 1928 the copyright of 
the latter was acquired by the International Coun-
cil of Religious Education and thus passed into the 
ownership of the churches of the United States and 
Canada that were associated in this Council through 
their boards of education and publication.

The Council appointed a committee of scholars to 
have charge of the text of the American Standard Ver-
sion and to undertake inquiry concerning the need 
for further revision. After studying the questions 
whether or not revision should be undertaken, and 
if so, what its nature and extent should be, in 1937 
the Council authorized a revision. The scholars who 
served as members of the Committee worked in two 
sections, one dealing with the Old Testament and one 
with the New Testament. In 1946 the Revised Stan-
dard Version of the New Testament was published. 
The publication of the Revised Standard Version of 
the Bible, containing the Old and New Testaments, 
took place on September 30, 1952. A translation of  
the Apocryphal/Deuterocanonical Books of the Old 
Testament followed in 1957. In 1977 this collec-
tion was issued in an expanded edition, containing 
three additional texts received by Eastern Orthodox 

communions (3 and 4 Maccabees and Psalm 151). 
Thereafter the Revised Standard Version gained the 
distinction of being officially authorized for use by 
all major Christian churches: Protestant, Anglican, 
Roman Catholic, and Eastern Orthodox.

The Revised Standard Version Bible Committee is 
a continuing body, comprising about thirty mem-
bers, both men and women. Ecumenical in repre-
sentation, it includes scholars affiliated with various 
Protestant denominations, as well as several Roman 
Catholic members, an Eastern Orthodox member, 
and a Jewish member who serves in the Old Testa-
ment section. For a period of time the Committee 
included several members from Canada and from 
England.

Because no translation of the Bible is perfect or 
is acceptable to all groups of readers, and because 
discoveries of older manuscripts and further inves-
tigation of linguistic features of the text continue to 
become available, renderings of the Bible have pro-
liferated. During the years following the publication 
of the Revised Standard Version, twenty-six other 
English translations and revisions of the Bible were 
produced by committees and by individual schol-

ars—not to mention twenty-five other translations 
and revisions of the New Testament alone. One of 
the latter was the second edition of the RSV New 
Testament, issued in 1971, twenty-five years after its 
initial publication.

Following the publication of the RSV Old Testa-
ment in 1952, significant advances were made in 
the discovery and interpretation of documents in 
Semitic languages related to Hebrew. In addition to 
the information that had become available in the 
late 1940s from the Dead Sea texts of Isaiah and 
Habakkuk, subsequent acquisitions from the same 
area brought to light many other early copies of all 
the books of the Hebrew Scriptures (except Esther), 
though most of these copies are fragmentary. During 
the same period early Greek manuscript copies of 
books of the New Testament also became available.

In order to take these discoveries into account, 
along with recent studies of documents in Semitic 
languages related to Hebrew, in 1974 the Policies 
Committee of the Revised Standard Version, which 
is a standing committee of the National Council of 
the Churches of Christ in the U.S.A., authorized the 
preparation of a revision of the entire RSV Bible.

For the Old Testament the Committee has made 
use of the Biblia Hebraica Stuttgartensia (1977; ed. sec. 
emendata, 1983). This is an edition of the Hebrew 
and Aramaic text as current early in the Christian 
era and fixed by Jewish scholars (the “Masoretes”) 
of the sixth to the ninth centuries. The vowel signs, 
which were added by the Masoretes, are accepted in 
the main, but where a more probable and convinc-
ing reading can be obtained by assuming different 
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vowels this has been done. No notes are given in 
such cases, because the vowel points are less ancient 
and reliable than the consonants. When an alterna-
tive reading given by the Masoretes is translated in 
a footnote, this is identified by the words “Another 
reading is.”

Departures from the consonantal text of the best 
manuscripts have been made only where it seems 
clear that errors in copying had been made before 
the text was standardized. Most of the corrections 
adopted are based on the ancient versions (transla-
tions into Greek, Aramaic, Syriac, and Latin), which 
were made prior to the time of the work of the Mas-
oretes and which therefore may reflect earlier forms 
of the Hebrew text. In such instances a footnote 
specifies the version or versions from which the cor-
rection has been derived and also gives a translation 
of the Masoretic Text. Where it was deemed appro-
priate to do so, information is supplied in footnotes 
from subsidiary Jewish traditions concerning other 
textual readings (the Tiqqune Sopherim, “emenda-
tions of the scribes”). These are identified in the 
footnotes as “Ancient Heb tradition.”

Occasionally it is evident that the text has suf-
fered in transmission and that none of the versions 
provides a satisfactory restoration. Here we can only 
follow the best judgment of competent scholars as 
to the most probable reconstruction of the original 
text. Such reconstructions are indicated in footnotes 
by the abbreviation Cn (“Correction”), and a trans-
lation of the Masoretic Text is added.

For the Apocryphal/Deuterocanonical Books of 
the Old Testament the Committee has made use of 
a number of texts. For most of these books the basic 
Greek text from which the present translation was 
made is the edition of the Septuagint prepared by Al-
fred Rahlfs and published by the Württemberg Bible 
Society (Stuttgart, 1935). For several of the books the 
more recently published individual volumes of the 
Göttingen Septuagint project were utilized. For the 
Book of Tobit it was decided to follow the form of  
the Greek text found in codex Sinaiticus (supported 
as it is by evidence from Qumran); where this text 
is defective, it was supplemented and corrected by 
other Greek manuscripts. For the three Additions 
to Daniel (namely, Susanna, the Prayer of Azariah 
and the Song of the Three Jews, and Bel and the 
Dragon) the Committee continued to use the Greek 
version attributed to Theodotion (the so-called 
“Theodotion-Daniel”). In translating Ecclesiasticus 
(Sirach), while constant reference was made to the 
Hebrew fragments of a large portion of this book 
(those discovered at Qumran and Masada as well as 
those recovered from the Cairo Geniza), the Com-
mittee generally followed the Greek text (including 
verse numbers) published by Joseph Ziegler in the 
Göttingen Septuagint (1965). But in many places 
the Committee has translated the Hebrew text when 
this provides a reading that is clearly superior to 
the Greek; the Syriac and Latin versions were also 
consulted throughout and occasionaIly adopted. 

Finally, in the Book of Esther we have placed the 
deuterocanonical portions, translated from Robert 
Hanhart’s Göttingen edition of the Greek (1983), in 
their original context within the translation of the 
Hebrew text.

For the New Testament the Committee has based 
its work on the most recent edition of The Greek New 
Testament, prepared by an interconfessional and in-
ternational committee and published by the United 
Bible Societies (1966, 3rd ed. corrected, 1983; in-
formation concerning changes to be introduced into 
the critical apparatus of the forthcoming 4th edition 
was available to the Committee). As in that edition, 
double brackets are used to enclose a few passages 
that are generally regarded to be later additions to 
the text, but which we have retained because of their 
evident antiquity and their importance in the tex-
tual tradition. Only in very rare instances have we 
replaced the text or the punctuation of the Bible So-
cieties’ edition by an alternative that seemed to us 
to be superior. Here and there in the footnotes the 
phrase, “Other ancient authorities read,” identifies 
alternative readings preserved by Greek manuscripts 
and early versions. In both Testaments, alternative 
renderings of the text are indicated by the word 
“Or.”

As for the style of English adopted for the present 
revision, among the mandates given to the Commit-
tee in 1980 by the Division of Education and Minis-
try of the National Council of the Churches of Christ 
(which now holds the copyright of the RSV Bible) 
was the directive to continue in the tradition of the 
King James Bible, but to introduce such changes as 
are warranted on the basis of accuracy, clarity, eu-
phony, and current English usage. Within the con-
straints set by the original texts and by the mandates 
of the Division, the Committee has followed the 
maxim, “As literal as possible, as free as necessary.” 
As a consequence, the New Revised Standard Ver-
sion (NRSV) remains essentially a literal translation. 
Paraphrastic renderings have been adopted only 
sparingly, and then chiefly to compensate for a de-
ficiency in the English language—the lack of a com-
mon gender third person singular pronoun.

During the almost half a century since the publica-
tion of the RSV, many in the churches have become 
sensitive to the danger of linguistic sexism arising 
from the inherent bias of the English language to-
wards the masculine gender, a bias that in the case of 
the Bible has often restricted or obscured the meaning  
of the original text. The mandates from the Division 
specified that, in references to men and women, 
masculine-oriented language should be eliminated 
as far as this can be done without altering passages 
that reflect the historical situation of ancient patriar-
chal culture. As can be appreciated, more than once 
the Committee found that the several mandates 
stood in tension and even in conflict. The various 
concerns had to be balanced case by case in order to 
provide a faithful and acceptable rendering without 
 using contrived English. Only very occasionally has 
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the pronoun “he” or “him” been retained in passag-
es where the reference may have been to a woman as 
well as to a man; for example, in several legal texts 
in Leviticus and Deuteronomy. In such instances of 
formal, legal language, the options of either putting 
the passage in the plural or of introducing addition-
al nouns to avoid masculine pronouns in English 
seemed to the Committee to obscure the historic 
structure and literary character of the original. In 
the vast majority of cases, however, inclusiveness 
has been attained by simple rephrasing or by intro-
ducing plural forms when this does not distort the 
meaning of the passage. Of course, in narrative and 
in parable no attempt was made to generalize the 
sex of individual persons.

Another aspect of style will be detected by read-
ers who compare the more stately English rendering 
of the Old Testament with the less formal render-
ing adopted for the New Testament. For example, 
the traditional distinction between shall and will in 
English has been retained in the Old Testament as 
appropriate in rendering a document that embod-
ies what may be termed the classic form of Hebrew, 
while in the New Testament the abandonment of 
such distinctions in the usage of the future tense in 
English reflects the more colloquial nature of the 
koine Greek used by most New Testament authors 
except when they are quoting the Old Testament.

Careful readers will notice that here and there 
in the Old Testament the word LORD (or in certain 
cases GOD) is printed in capital letters. This repre-
sents the traditional manner in English versions of 
rendering the Divine Name, the “Tetragrammaton” 
(see the notes on Exodus 3:14, 15), following the 
precedent of the ancient Greek and Latin translators 
and the long established practice in the reading of 
the Hebrew Scriptures in the synagogue. While it is 
almost if not quite certain that the Name was origi-
nally pronounced “Yahweh,” this pronunciation 
was not indicated when the Masoretes added vowel 
sounds to the consonantal Hebrew text. To the four 
consonants YHWH of the Name, which had come 
to be regarded as too sacred to be pronounced, they 
attached vowel signs indicating that in its place 
should be read the Hebrew word Adonai meaning 
“Lord” (or Elohim meaning “God”). Ancient Greek 
translators employed the word Kyrios (“Lord”) for 
the Name. The Vulgate likewise used the Latin word 
Dominus (“Lord”). The form “Jehovah” is of late me-
dieval origin; it is a combination of the consonants 
of the Divine Name and the vowels attached to it 
by the Masoretes but belonging to an entirely differ-
ent word. Although the American Standard Version 
(1901) had used “Jehovah” to render the Tetragram-
maton (the sound of Y being represented by J and 
the sound of W by V, as in Latin), for two reasons the 
Committees that produced the RSV and the NRSV re-
turned to the more familiar usage of the King James 
Version. (1) The word “Jehovah” does not accurately 
represent any form of the Name ever used in He-
brew. (2) The use of any proper name for the one 
and only God, as though there were other gods from 

whom the true God had to be distinguished, began 
to be discontinued in Judaism before the Christian 
era and is inappropriate for the universal faith of the 
Christian Church.

It will be seen that in the Psalms and in other 
prayers addressed to God the archaic second person 
singular pronouns (thee, thou, thine) and verb forms 
(art, hast, hadst) are no longer used. Although some 
readers may regret this change, it should be pointed 
out that in the original languages neither the Old Tes-
tament nor the New makes any linguistic distinction 
between addressing a human being and addressing 
the Deity. Furthermore, in the tradition of the King 
James Version one will not expect to find the use of 
capital letters for pronouns that refer to the Deity—
such capitalization is an unnecessary innovation that 
has only recently been introduced into a few English 
translations of the Bible. Finally, we have left to the 
discretion of the licensed publishers such matters 
as section headings, cross-references, and clues to  
the pronunciation of proper names.

This new version seeks to preserve all that is best 
in the English Bible as it has been known and used 
through the years. It is intended for use in public 
reading and congregational worship, as well as in 
private study, instruction, and meditation. We have 
resisted the temptation to introduce terms and 
phrases that merely reflect current moods, and have 
tried to put the message of the Scriptures in simple, 
enduring words and expressions that are worthy to 
stand in the great tradition of the King James Bible 
and its predecessors.

In traditional Judaism and Christianity, the Bible 
has been more than a historical document to be pre-
served or a classic of literature to be cherished and 
admired; it is recognized as the unique record of 
God’s dealings with people over the ages. The Old 
Testament sets forth the call of a special people to en-
ter into covenant relation with the God of justice and 
steadfast love and to bring God’s law to the nations. 
The New Testament records the life and work of Jesus 
Christ, the one in whom “the Word became flesh,” 
as well as describes the rise and spread of the early 
Christian Church. The Bible carries its full message, 
not to those who regard it simply as a noble literary 
heritage of the past or who wish to use it to enhance 
political purposes and advance otherwise desirable 
goals, but to all persons and communities who read 
it so that they may discern and understand what God 
is saying to them. That message must not be disguised 
in phrases that are no longer clear, or hidden under 
words that have changed or lost their meaning; it 
must be presented in language that is direct and plain 
and meaningful to people today. It is the hope and 
prayer of the translators that this version of the Bible 
may continue to hold a large place in congregational 
life and to speak to all readers, young and old alike, 
helping them to understand and believe and respond 
to its message.

For the Committee,
BRUCE M. METZGER
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Guide to . . . 
Pronunciation of Proper Names
This edition of the New Revised Standard Version includes a simplified self-pronunciation system for  proper 
names. The system is designed to provide assistance to the reader without filling the text with a complicated 
variety of symbols, many of which provide unneeded pronunciation clues.

Well-known proper names such as Moses, Nazareth, and Timothy are printed without pronunciation marks 
of any kind. Such names are a familiar part of our cultural heritage, and they are instantly recognizable to 
most readers.

More difficult proper names (as well as certain transliterated non-English words) are shown in the text with 
simplified pronunciation markings. (Two notes of caution: The anglicized pronunciation of a name differs 
at times from that of the ancient language. Also, there are differences of opinion among speakers of English 
concerning the most desirable pronunciation of certain names.)

Three kinds of marks are used:

´ The acute accent mark: shows which syllable of a name is to be stressed. A compound name— 
with parts separated by a hyphen—has an accent mark in each part having more than one syllable.

. The centered dot: shows where an unaccented syllable ends and another syllable begins.
¯ The macron: printed over a vowel that has a “long” sound. The macron is shown over the fol-  

lowing vowels when they are sounded as indicated:
 a as in gate 

 e as in key 

 i as in ice 

 o as in hope 

 u as in use or rule

 y as in type

The macron also indicates the pronunciation of certain diphthongs, or vowel combinations:
 over the a in ai as in pail

 over the i in ai as in aisle

A vowel that does not have a “long” sound is printed with no pronunciation mark. In most cases the sound of 
such a vowel can be determined closely enough by observing how the name is spelled, divided into syllables, 
and accented.

Abbreviations Used in the Notes
In the notes to the books of the Old Testament the following abbreviations are used:

Ant. Josephus, Antiquities of the Jews

Aram Aramaic

Ch, chs Chapter, chapters

Cn  Correction; made where the text has suffered in transmission and the versions provide no satisfac-
tory restoration but where the Standard Bible Committee agrees with the judgment of competent 
scholars as to the most probable reconstruction of the original text

Gk Septuagint, Greek version of the Old Testament

Heb Hebrew of the consonantal Masoretic Text of the Old Testament

Josephus Flavius Josephus (Jewish historian, about A.D. 37 to about 95)

Macc. The book(s) of the Maccabees

Ms(s) Manuscript(s)

MT The Hebrew of the pointed Masoretic Text of the Old Testament

OL Old Latin

Q Ms(s) Manuscript(s) found at Qumran by the Dead Sea

Sam Samaritan Hebrew text of the Old Testament

Syr Syriac Version of the Old Testament

Syr H Syriac Version of Origen’s Hexapla

Tg Targum

Vg Vulgate, Latin Version of the Old Testament
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The name Pentateuch literally means “five-part writ-

ing.” Thus, the Pentateuch is the first five books 

of the Old Testament: Genesis, Exodus, Leviticus, 

Numbers, and Deuteronomy. These books are spe-

cial to Jewish and Christian believers because they 

are God’s word, reveal who God is, and tell of the 

origins of God’s People and their unique relationship 

with God—sometimes called salvation history. They 

are the blueprint needed for properly understanding 

the rest of the Bible. The Pentateuch introduces 

the idea of a single God who is responsible for all 

creation. It also tells that this God is active in the 

world and in the lives of its people, and that the Is-

raelites have been called into a special relationship 

with this God.

One of the central elements of the special rela-

tionship between God and the Israelites described 

in the Pentateuch is the Sinai Covenant. A cov-

enant establishes a new relationship between two 

parties and is marked by a solemn promise, where 

both parties agree to fulfill certain obligations. The 

Sinai Covenant is the most famous one between 

God and Israel, with Moses as the mediator, which 

you will read about in Exodus. In Genesis, you will 

read about the covenant God makes with Noah, 

Abraham, and Jacob, which lead to the Sinai Cov-

enant.

Reading the Pentateuch is like appreciating a 

fine tapestry. When you view a tapestry from the 

front, all the threads combine to make a beautiful, 

coherent image. In the same way, an overall look at 

the covenant, stories, and laws in the Pentateuch 

combines them to form a picture of the love rela-

tionship between God and the people of Israel. A 

close look at the back of a tapestry shows a more 

chaotic mix of colors and yarn. So too a closer look 

at the writings in the Pentateuch reveals not one 

story but many.

Biblical scholars speak of four primary sources 

for the stories and traditions in the Pentateuch. 

The sources reflect four different schools of 

thought about Israel’s relationship with God. For 

convenience, each source is referred to as an in-

dividual author.

The Yahwist used Yahweh as God’s name. This 

writer focused on the southern kingdom of Judah, 

used lots of stories, emphasized God’s closeness 

to humanity, and portrayed God acting as a human 

person.

Have you ever been late to a movie? You probably spent a few minutes 
trying to figure out what you missed and hoped it wasn’t too important to 

the plot. Like the first crucial minutes of a movie, the five books of the Penta-
teuch set the stage for much of what happens in the rest of the Bible. If you 
don’t know the people involved and their wonderful stories, when you read later 
books, you might find yourself asking: What’s going on? Why is he doing this? 
What does she mean by that?

the Pentateuch
Introduction to
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Other Background 
Some of the most familiar stories and peo-

ple of the Old Testament are found in Gene-

sis and Exodus. Genesis includes the stories 

of Creation, Adam and Eve, Noah and the 

Flood, Abraham and Sarah, and Joseph and 

his brothers. Exodus contains the stories of 

Moses and the burning bush, Pharaoh and 

the ten plagues, the parting of the Red Sea, 

the Exodus out of Egypt, and the Ten Com-

mandments.

The Jewish people also refer to the five books 

of the Pentateuch as the Torah, meaning 

“teaching” or “instruction.”

An ancient tradition named Moses as the 

original writer of the Pentateuch. This was 

no doubt due to Moses’ importance in the 

Pentateuch itself. But evidence suggests that 

most of the Pentateuch was written hundreds 

of years after Moses’ death.

The two types of writing in the Pentateuch 

are narratives and laws. Genesis is all in-

spired narratives, Leviticus and Deuteronomy 

are mostly laws, and Exodus and Numbers 

are approximately half stories and half laws.

The Elohist referred to God as Elohim or 

Lord. The Elohist wrote about the northern king-

dom of Israel and was concerned about idolatry 

and morality. The writings of the Elohist present 

God’s presence as mediated, such as through a 

burning bush.

The Deuteronomist emphasized the Law 

as the foundation of the kingdom of Judah. The 

Deuteronomist emerged toward the end of the 

monarchy (the time of the Israelite kings), when 

the Covenant Law seemed to have been forgot-

ten.

Finally, the Priestly writer emphasized reli-

gious rituals and the role of the priesthood. This 

writer portrayed God as more distant and used a 

more formal style. This source was written after 

the Babylonian Exile.

Knowing that these four sources contributed to 

the final form of the Pentateuch can help us un-

derstand that the Pentateuch books are not sim-

ply records of events as they occurred but rather 

faith accounts about the Israelites’ growing rela-

tionship with God, inspired by God and told from 

different perspectives.

In the Pentateuch, God reveals how much God 

loves the human race collectively and how much 

God loves us personally. God wishes to be in a 

relationship with us today just as much as God 

did back then. The Pentateuch reminds us that 

we are all children of God.
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Genesis gathers together inspired stories and traditions that reveal Israel’s under-
standing of God’s nature and purpose, and the beginning of the Israelites’ special 
relationship with God. Genesis has two main sections. The first section (1:1—
11:32) contains some of the Bible’s most memorable stories about Creation and 
the effect of sin. Chapters 1–2 tell two accounts of Creation that portray the 
beauty and wonder of the natural world and emphasize the goodness and harmony 
that God intended in Creation. Creation culminates in human beings, made in God’s 
own image. Those human beings, symbolic of us all, live in a wonderful garden in 

harmony with God, Creation, and each other. But 
in chapter 3, sin enters the world, and as a result, 
Adam and Eve will experience separation, suffering, 
and ultimately death.

And first sin spreads, first to the family (Cain and 
Abel in chapter 4), then to all society (Noah and the 
Flood in chapters 6–9). Even after the Flood and 
God’s covenant with Noah, the story of the tower 
of Babel demonstrates that sin pits nation against 
nation. As you read these chapters, remember 
that they were written not as historical accounts or 
scientific explanations but as inspired stories that 
share a faith perspective and teach important reli-
gious truths.

The second section of Genesis (12:1—50:26) 
tells the story of the origins of the Israelite people. 
The story begins with Abraham and Sarah (original-
ly called Abram and Sarai) and continues with Ish-
mael and Isaac and with Isaac and Rebekah’s chil-
dren, Esau and Jacob. Genesis ends with Joseph, 
one of Jacob’s twelve sons, cleverly saving Egypt 
and Israel from famine. This section introduces the 
covenant God makes with Abraham and the Israel-
ite people and reminds the reader that God’s plans 
will overcome human sin and weakness.

Quick Facts
Period Covered: The stories 

in the first eleven chapters 

are primeval history. Genesis 

12:1—50:26 covers the period 

of the ancestors, or patriarchs 

and matriarchs (from 2000 to 

1500 BC).

Inspired Author: Stories were 

gathered from the oral tradi-

tion of tribal peoples in the pe-

riod around 1225 to 1000 BC 

(see Introduction to the Penta-

teuch).

Themes: the goodness of Cre-

ation, human responsibility, the 

effects of sin, covenant, God’s 

bringing good out of evil

At a Glance
1:1—11:32. the creation 
of the world and human 
beings by God

12:1—50:26. stories of 
the ancestors (matriarchs 
and patriarchs) of Israel

Displays of awesome cosmic power, tender love stories, tearful family re-

unions, and tales of deceit, rape, murder, and worldwide destruction. Does 

this sound like the script for next summer’s blockbuster movie? No, it’s the Book 

of Genesis! It is the story of how a world created for love and harmony goes astray 

because of human sin. Through it all, God is at work, forming a people to restore 

what was lost.
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1:1—2:4

a Or when God began to create or In the beginning God created    
b Or while the spirit of God or while a mighty wind    

dome of the sky to separate the day from the 
night; and let them be for signs and for seasons 
and for days and years, 15 and let them be lights in 
the dome of the sky to give light upon the earth.” 
And it was so. 16 God made the two great lights—
the greater light to rule the day and the lesser light 
to rule the night—and the stars. 17 God set them in 
the dome of the sky to give light upon the earth, 
18 to rule over the day and over the night, and to 
separate the light from the darkness. And God 
saw that it was good. 19 And there was evening and 
there was morning, the fourth day.

20 And God said, “Let the waters bring forth 
swarms of living creatures, and let birds fly above 
the earth across the dome of the sky.” 21 So God 
created the great sea monsters and every living 
creature that moves, of every kind, with which 
the waters swarm, and every winged bird of ev-
ery kind. And God saw that it was good. 22 God 
blessed them, saying, “Be fruitful and multiply 
and fill the waters in the seas, and let birds mul-
tiply on the earth.” 23 And there was evening and 
there was morning, the fifth day.

24 And God said, “Let the earth bring forth 
living creatures of every kind: cattle and creeping 
things and wild animals of the earth of every kind.” 
And it was so. 25 God made the wild animals of the 
earth of every kind, and the cattle of every kind, 
and everything that creeps upon the ground of 
every kind. And God saw that it was good.

Six Days of Creation and the Sabbath

1 In the beginning when God created a the heav-
ens and the earth, 2 the earth was a formless 

void and darkness covered the face of the deep, 
while a wind from God b swept over the face of the 
waters. 3 Then God said, “Let there be light”; and 
there was light. 4 And God saw that the light was 
good; and God separated the light from the dark-
ness. 5 God called the light Day, and the darkness 
he called Night. And there was evening and there 
was morning, the first day.

6 And God said, “Let there be a dome in the 
midst of the waters, and let it separate the waters 
from the waters.” 7 So God made the dome and 
separated the waters that were under the dome 
from the waters that were above the dome. And it 
was so. 8 God called the dome Sky. And there was 
evening and there was morning, the second day.

9 And God said, “Let the waters under the sky 
be gathered together into one place, and let the 
dry land appear.” And it was so. 10 God called the 
dry land Earth, and the waters that were gathered 
together he called Seas. And God saw that it was 
good. 11 Then God said, “Let the earth put forth 
vegetation: plants yielding seed, and fruit trees of 
every kind on earth that bear fruit with the seed 
in it.” And it was so. 12 The earth brought forth 
vegetation: plants yielding seed of every kind, and 
trees of every kind bearing fruit with the seed in 
it. And God saw that it was good. 13 And there was 
evening and there was morning, the third day.

14 And God said, “Let there be lights in the 



6Genesis 1:26

26 Then God said, “Let us make humankind a 
in our image, according to our likeness; and let 
them have dominion over the fish of the sea, and 
over the birds of the air, and over the cattle, and 
over all the wild animals of the earth, b and over 
every creeping thing that creeps upon the earth.”
27 So God created humankind a in his image,
 in the image of God he created them; c

 male and female he created them.
28 God blessed them, and God said to them, “Be 
fruitful and multiply, and fill the earth and sub-
due it; and have dominion over the fish of the sea 
and over the birds of the air and over every living 
thing that moves upon the earth.” 29 God said, 
“See, I have given you every plant yielding seed 
that is upon the face of all the earth, and every 
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tree with seed in its fruit; you shall have them for 
food. 30 And to every beast of the earth, and to 
every bird of the air, and to everything that creeps 
on the earth, everything that has the breath of life, 
I have given every green plant for food.” And it 
was so. 31 God saw everything that he had made, 
and indeed, it was very good. And there was eve-
ning and there was morning, the sixth day.

2 Thus the heavens and the earth were fin-
ished, and all their multitude. 2 And on the 

seventh day God finished the work that he had 
done, and he rested on the seventh day from all 
the work that he had done. 3 So God blessed the 
seventh day and hallowed it, because on it God 
rested from all the work that he had done in 
creation.

4 These are the generations of the heavens 
and the earth when they were created.

a Heb adam    b Syr: Heb and over all the earth    c Heb him    

“In the beginning when God created the 
heavens and the earth  .  .  .” (Gen 1:1). 

This simple verse is one of the foundational 
 beliefs of Christianity. We are not a random col-
lection of atoms. The world is not a lucky combi-
nation of cosmic circumstances. The universe 
did not just accidentally happen.

The beginning of wisdom is acknowledging 
that a higher power is at work in our lives, 
that the universe has purpose, and that every-
thing was created by God. The ancient writers 
and editors of Genesis expressed these ideas 
in the Creation stories. The Church af­ rms 
these beliefs. They are expressed in a prayer 
called the Apostles’ Creed, which begins, “I be-
lieve in God, the Father almighty, Creator of 
heaven and earth.”

Genesis expresses another foundational be-
lief: God created everything good! Read the 
story in chapter 1, and see how this belief is 
constantly repeated: And humankind is “very 
good,” created in God’s own image. This is 
God’s message to you in the ­ rst chapter of 
the Bible: You carry God’s image within you. 
You are very good! 
Don’t let anyone 
ever try to con-
vince you other-
wise.

 A Gen 1:1—2:4

In the Beginning

Literary Genres

Some Christians believe that God actually 
created the world in seven twenty-four-hour 

days. Such a belief comes from a literal read-
ing of the ­ rst chapter of Genesis, as though 
it were a scienti­ c textbook. However, Genesis 
was written not as a science article but as a se-
ries of symbolic stories, sometimes called myth-
ic stories, that convey great moral and spiritual 
truths. We should not try to come to any scien-
ti­ c conclusions about the creation of the world 
from reading these stories.

Mythic stories are one literary type, or genre. 
You just have to look in a newspaper to see ex-
amples of different literary genres: news sto-
ries, advice columns, editorials, and comics. 
Each genre has different rules for interpreting 
its meaning. The Bible also contains many types 
of literary genres, including hero stories, poetry, 
laws, legends, ­ ctional satire, debates, and let-
ters. To properly understand the Bible, pay at-
tention to the literary genre—otherwise, you 
might believe the Bible is saying something God 
doesn’t intend.

 A Gen 1:1—2:4

Did You Know?



a Heb YHWH, as in other places where “LORD” is spelled with 
capital letters (see also Ex 3.14–15 with notes).    b Or formed a 
man (Heb adam) of dust from the ground (Heb adamah)    

that land is good; bdellium and onyx stone are 
there. 13 The name of the second river is Gihon; 
it is the one that flows around the whole land 
of Cush. 14 The name of the third river is Tigris, 
which flows east of Assyria. And the fourth river 
is the Euphrates.

15 The LORD God took the man and put him 
in the garden of Eden to till it and keep it. 16 And 
the LORD God commanded the man, “You may 
freely eat of every tree of the garden; 17 but of 
the tree of the knowledge of good and evil you 
shall not eat, for in the day that you eat of it you 
shall die.”

18 Then the LORD God said, “It is not good 
that the man should be alone; I will make him 
a helper as his partner.” 19 So out of the ground 
the LORD God formed every animal of the field 
and every bird of the air, and brought them to 
the man to see what he would call them; and 
whatever the man called every living creature, 

Another Account of the Creation

In the day that the LORD a God made the earth 
and the heavens, 5 when no plant of the field was 
yet in the earth and no herb of the field had yet 
sprung up—for the LORD God had not caused it 
to rain upon the earth, and there was no one to 
till the ground; 6 but a stream would rise from the 
earth, and water the whole face of the ground— 
7 then the LORD God formed man from the dust 
of the ground, b and breathed into his nostrils the 
breath of life; and the man became a living being. 
8 And the LORD God planted a garden in Eden, in 
the east; and there he put the man whom he had 
formed. 9 Out of the ground the LORD God made 
to grow every tree that is pleasant to the sight and 
good for food, the tree of life also in the midst 
of the garden, and the tree of the knowledge of 
good and evil.

10 A river flows out of Eden to water the 
garden, and from there it divides and becomes 
four branches. 11 The name of the first is Pishon; 
it is the one that flows around the whole land of 
Havilah, where there is gold; 12 and the gold of 

Coworkers with God
 Catholic
Social Teaching

In the opening chapters of the 

Book of Genesis, we read the 

wonderful story of God’s creation 

of the universe. With each new 

day, God creates the light and 

darkness, the earth and sea, the 

plants and animals, and ultimately 

humankind. On the seventh day, 

God observes the amazing crea-

tion and we read, “God saw every-

thing, . . . and it was very good” 

(Gen 1:31).

After God creates the man and 

woman, he commands them to 

“fill the earth and subdue it” (Gen 

1:28). In other words, human be-

ings are to cooperate with God in 

the completion and care of crea-

tion. With God’s grace, we partic-

ipate in laying the foundation for 

God’s reign on earth.

Catholic social teaching tells 

us that as coworkers with God 

in caring for and sustaining the 

world, we have a responsibility to 

protect both the dignity of the hu-

man person as well as the planet. 

Amazing breakthroughs are hap-

pening in our world all the time, 

and yet, as Christians, we are 

asked to consider whether such 

developments are in keeping with 

the teachings of our Church. For 

example, we now have the ability 

to clone animals and genetically 

alter agricultural products, but 

will these practices sustain our 

world or ultimately destroy it? Do 

these practices really revere and 

value human life and the created 

order?

God has given us the amazing 

gift of intellectual inquiry, which 

can lead to wonderful advance-

ments for our world, but we must 

always ask ourselves how we 

might help promote ethical ap-

proaches to research so that fu-

ture generations may continue to 

enjoy the beauty of creation and 

thrive in the universe.

• As a coworker with God, how 
do I sustain and care for God’s 
creation?

• How might I use my gifts of 
knowledge and education to 
really improve the world and 
help bring about God’s reign on 
earth?

Genesis, chapters 1–2

Caring for God’s Creation
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a Or for Adam    b Heb ishshah    c Heb ish    d Or gods    

‘You shall not eat of the fruit of the tree that is 
in the middle of the garden, nor shall you touch 
it, or you shall die.’ ” 4 But the serpent said to the 
woman, “You will not die; 5 for God knows that 
when you eat of it your eyes will be opened, and 
you will be like God, d knowing good and evil.” 
6 So when the woman saw that the tree was good 
for food, and that it was a delight to the eyes, 
and that the tree was to be desired to make one 
wise, she took of its fruit and ate; and she also 
gave some to her husband, who was with her, 
and he ate. 7 Then the eyes of both were opened, 
and they knew that they were naked; and they 
sewed fig leaves together and made loincloths 
for themselves.

8 They heard the sound of the LORD God walk-
ing in the garden at the time of the evening breeze, 
and the man and his wife hid themselves from the 
presence of the LORD God among the trees of the 
garden. 9 But the LORD God called to the man, and 
said to him, “Where are you?” 10 He said, “I heard 
the sound of you in the garden, and I was afraid, 
because I was naked; and I hid myself.” 11 He said, 

that was its name. 20 The man gave names to all 
cattle, and to the birds of the air, and to every 
animal of the field; but for the man a there was 
not found a helper as his partner. 21 So the LORD 
God caused a deep sleep to fall upon the man, 
and he slept; then he took one of his ribs and 
closed up its place with flesh. 22 And the rib that 
the LORD God had taken from the man he made 
into a woman and brought her to the man. 
23 Then the man said,
 “This at last is bone of my bones

 and flesh of my flesh;

 this one shall be called Woman, b

 for out of Man c this one was taken.”
24 Therefore a man leaves his father and his 
mother and clings to his wife, and they become 
one flesh. 25 And the man and his wife were both 
naked, and were not ashamed.

The First Sin and Its Punishment

3Now the serpent was more crafty than any 
other wild animal that the LORD God had 

made. He said to the woman, “Did God say, ‘You 
shall not eat from any tree in the garden’?” 2 The 
woman said to the serpent, “We may eat of the 
fruit of the trees in the garden; 3 but God said, 

Genesis 2:20 8

God Is Our Creator
 Cultural
Connection

According to Genesis, chap-

ters 1–2, God created 

the universe and is the source 

of order in all creation. Creation 

is good, and its goodness is re-

fl ected in the harmony, peace, 

and love between the Creator and 

his creatures, and among the 

creatures themselves. In Hispanic 

theological traditions, this ideal 

relationship—symbolized by the 

way God and Adam and Eve relate 

in the Garden of Eden—is consid-

ered the foundation in which sal-

vation history is rooted.

• How are your relationships with 
God, your friends, your family, 
and nature characterized by 
harmony, peace, and love?

• Refl ect on how you can improve 

some of your strained relation-
ships, and ask God’s help to 
do it.

Human beings are created 

in God’s image and likeness and 

share God’s attributes: freedom, 

love, knowledge, and the ability to 

create. With these gifts comes 

the responsibility of caring for all 

creation.

• Give thanks and praise to God 
for creation, especially for your 
own life and the lives of the peo-
ple around you.

• Think of how you, your family, 
and your community can take 
better care of all creation. 
Pray that you fully develop your 
capacity to love, to know the 
truth, and to use your freedom 
wisely.

God established a covenant 

with us at the moment of our 

creation, and we keep this cove-

nant by freely placing ourselves in 

God’s hands and being responsive 

to God’s invitation to live in com-

munion with God and people.

• How do you use your freedom 
to respond to God’s invitation?

• Think about the aspects of your 
life for which you most need 
God’s wisdom to live in harmony 
and love. Put yourself in God’s 
hands, and let God help and di-
rect you.

Genesis, chapters 1–2
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a Or to Adam    b In Heb Eve resembles the word for living    
c Or for Adam    

 cursed is the ground because of you;

 in toil you shall eat of it all the days of your 

life;
18 thorns and thistles it shall bring forth for you;

 and you shall eat the plants of the field.
19 By the sweat of your face

 you shall eat bread

 until you return to the ground,

 for out of it you were taken;

 you are dust,

 and to dust you shall return.”

20 The man named his wife Eve, b because she 
was the mother of all living. 21 And the LORD God 
made garments of skins for the man c and for his 
wife, and clothed them.

22 Then the LORD God said, “See, the man has 
become like one of us, knowing good and evil; 

“Who told you that you were naked? Have you 
eaten from the tree of which I commanded you 
not to eat?” 12 The man said, “The woman whom 
you gave to be with me, she gave me fruit from the 
tree, and I ate.” 13 Then the LORD God said to the 
woman, “What is this that you have done?” The 
woman said, “The serpent tricked me, and I ate.” 
14 The LORD God said to the serpent,
 “Because you have done this,

 cursed are you among all animals

 and among all wild creatures;

 upon your belly you shall go,

 and dust you shall eat

 all the days of your life.
15 I will put enmity between you and the woman,

 and between your offspring and hers;

 he will strike your head,

 and you will strike his heel.”
16 To the woman he said,
 “I will greatly increase your pangs in childbearing;

 in pain you shall bring forth children,

 yet your desire shall be for your husband,

 and he shall rule over you.”
17 And to the man a he said,
 “Because you have listened to the voice of your 

wife,

 and have eaten of the tree

 about which I commanded you,

 ‘You shall not eat of it,’

9 Genesis 3:22
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In God’s Image

God does not make mistakes; people do. 

Some people might be tempted to deny 

their racial heritage, even to change their physi-

cal appearance in order to conform to the latest 

fad or fi t the dominant cultural image of beauty. 

We must remember that physical features are 

not accidents. God planned for them—we are all 

made in God’s image, inside and out.

If we are to authentically love ourselves, we 

must love our whole selves. This includes a love 

for dark skin or light skin, straight hair or curly 

hair, wide nose or pug nose, and all the varia-

tions in between. Whatever our appearance, we 

are all blessed by God.

Gen 1:26–27

ive It!ive It!

The Sabbath

E ven God needed to take a rest. The writer 

of Genesis makes this point to remind read-

ers to set aside a day for rest and prayer, which 

Jewish people call the Sabbath. Honoring the 

Sabbath is an act of trust in God. It means we 

believe that the world will not fall apart if we stop 

our activity. The world is in God’s hands. We can 

hear this truth echoed in Jesus’ words:

Consider the lilies, how they grow: they nei-
ther toil nor spin; yet I tell you, even Solomon 
in all his glory was not clothed like one of 
these. But if God so clothes the grass of the 
fi eld, which is alive today and tomorrow is 
thrown into the oven, how much more will he 
clothe you. (Lk 12:27–28)

Traditionally, Christians rest and pray on Sun-

day because it is the day on which Jesus was 

resurrected. In our culture today, it seems that 

many people are losing this practice. What could 

we gain if we recommitted ourselves to a day of 

rest, celebration, and prayer? What can 

you do personally to more fully honor the 

concept of Sabbath rest?

Gen 2:1–3

ray It!ray It!



Before the Fall, Adam and Eve had 
it all. God gave them freedom 

and established a close friendship 
with them. They could simply walk 
about the garden tending to it along-
side of God. They lived in perfect har-
mony with each other and all of crea-
tion without fear, suffering, or death. 
Yet, Adam and Eve wanted more. By 
believing the serpent’s lie, Adam and 
Eve sought to make themselves equal 
to God. They distrusted God’s good-
ness, directly disobeyed God, and 
abused the freedom God had given 
them. The results were tragic. Adam 
and Eve’s friendship with God turned 
into fear as they hid in the garden. 
After being expelled from the garden, 
tension and strife entered Adam and 
Eve’s once harmonious relationship. 
The creation they once helped tend 
with God became hazardous and dif-
fi cult to manage. Ultimately, through 
their sin, death became a reality for 
Adam and Eve. Though this account in 
chapter three of Genesis uses fi gura-
tive language, it points to the reality 
that all of humanity has been affected 
by the sin our fi rst parentsfreely chose 
to commit.

This original sin and its conse-
quences have been handed down to 
every generation throughout all of 
history, with the exception of Jesus 
and his mother, Mary. Although we 
are not personally responsible for it, 
our nature also has been wounded by 
this sin. As a result, we do not have 
the original holiness and justice God 
in tended for us, but are inclined to 
sin and subject to death. Fortunately, 
Jesus Christ, unlike Adam and Eve, 
came in total obedience to the will of 
God. As a result, the sin brought into 
the world by Adam and Eve has been 
overcome by the Passion, death, and 
Resurrection of Jesus Christ. (Read 
Romans 5:12–21 to learn more 
about the relationship between Adam 
and Jesus.) Through the grace of the 
sacrament of Baptism, we are freed 
from original sin and turned back to-
ward God. And the graces we receive 
through Christ will surpass those that 
Adam and Eve ever knew before the 
Fall!

Gen 3:1–24

Catechism, nos. 369–421

Original Sin

Catholic Connection
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a The verb in Heb resembles the word for Cain    b Sam Gk 
Syr Compare Vg: MT lacks Let us go out to the field    c Gk Syr 
Vg: Heb Therefore    d That is Wandering    e The verb in Heb 
resembles the word for Seth    

Irad; and Irad was the father of Mehujael, and 
Mehujael the father of Methushael, and Methu-
shael the father of Lamech. 19 Lamech took two 
wives; the name of the one was Adah, and the 
name of the other Zillah. 20 Adah bore Jabal; he 
was the ancestor of those who live in tents and 
have livestock. 21 His brother’s name was Jubal; 
he was the ancestor of all those who play the lyre 
and pipe. 22 Zillah bore Tubal-cain, who made 
all kinds of bronze and iron tools. The sister of 
Tubal-cain was Naamah.

23 Lamech said to his wives:
 “Adah and Zillah, hear my voice;

 you wives of Lamech, listen to what I say:

 I have killed a man for wounding me,

 a young man for striking me.
24 If Cain is avenged sevenfold,

 truly Lamech seventy-sevenfold.”

25 Adam knew his wife again, and she bore a 
son and named him Seth, for she said, “God has 
appointed e for me another child instead of Abel, 
because Cain killed him.” 26 To Seth also a son 
was born, and he named him Enosh. At that time 
people began to invoke the name of the LORD.

and now, he might reach out his hand and take 
also from the tree of life, and eat, and live for-
ever”— 23 therefore the LORD God sent him forth 
from the garden of Eden, to till the ground from 
which he was taken. 24 He drove out the man; 
and at the east of the garden of Eden he placed 
the cherubim, and a sword flaming and turning 
to guard the way to the tree of life.

Cain Murders Abel

4Now the man knew his wife Eve, and she 
conceived and bore Cain, saying, “I have 

produced a a man with the help of the LORD.” 
2 Next she bore his brother Abel. Now Abel was a 
keeper of sheep, and Cain a tiller of the ground. 
3 In the course of time Cain brought to the LORD 
an offering of the fruit of the ground, 4 and Abel 
for his part brought of the firstlings of his flock, 
their fat portions. And the LORD had regard for 
Abel and his offering, 5 but for Cain and his of-
fering he had no regard. So Cain was very angry, 
and his countenance fell. 6 The LORD said to Cain, 
“Why are you angry, and why has your counte-
nance fallen? 7 If you do well, will you not be ac-
cepted? And if you do not do well, sin is lurking 
at the door; its desire is for you, but you must 
master it.”

8 Cain said to his brother Abel, “Let us go out 
to the field.” b And when they were in the field, 
Cain rose up against his brother Abel, and killed 
him. 9 Then the LORD said to Cain, “Where is your 
brother Abel?” He said, “I do not know; am I my 
brother’s keeper?” 10 And the LORD said, “What 
have you done? Listen; your brother’s blood is 
crying out to me from the ground! 11 And now 
you are cursed from the ground, which has 
opened its mouth to receive your brother’s blood 
from your hand. 12 When you till the ground, it 
will no longer yield to you its strength; you will 
be a fugitive and a wanderer on the earth.” 13 Cain 
said to the LORD, “My punishment is greater than 
I can bear! 14 Today you have driven me away 
from the soil, and I shall be hidden from your 
face; I shall be a fugitive and a wanderer on the 
earth, and anyone who meets me may kill me.” 
15 Then the LORD said to him, “Not so! c Whoever 
kills Cain will suffer a sevenfold vengeance.” And 
the LORD put a mark on Cain, so that no one who 
came upon him would kill him. 16 Then Cain 
went away from the presence of the LORD, and 
settled in the land of Nod, d east of Eden.

Beginnings of Civilization

17 Cain knew his wife, and she conceived and 
bore Enoch; and he built a city, and named it 
Enoch after his son Enoch. 18 To Enoch was born 

Genesis 4:2611

Brothers and Sisters

“Am I my brother’s keeper?” (Gen 4:9). 

With that famous question, Cain pre-

tends he does not know where his brother is. 

God does not answer Cain’s question directly, 

but each of us knows the response. We are—

each of us and all of us—responsible for one 

another: family, friends, and strangers. We are 

brothers and sisters because God has created 

us that way. We cannot avoid our obligation to 

watch out for one another. 

• Are there people in your life who need you to 
be a brother or sister to them? How can you 
reach out to them?

Gen 4:9

ive It!ive It!




